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ORNAMENT OF CLEAR REALIZATION  14 September 2017 

We are on page 244, the last paragraph. 

 ‘The subject—the bodhisattva abiding in post equipoise of the eighth ground 

(1) understands the profundity with respect to production because he is a bodhisattva 

abiding in subsequent clear realization who has understood that (i) enlightenment is not 

produced by individual former and latter instants of the generated mind [of 

enlightenment], many such instants accumulated simultaneously, and so forth, (ii) 

although enlightenment is also not produced without depending on that, unsurpassable 

enlightenment, the highly superior purpose to be realized and attained, will be 

produced through cultivating that generated mind [of enlightenment]’. 

This point talks about profound production. We begin by examining the subject: 

‘The subject—the bodhisattva abiding in post equipoise of the eighth ground’. 

Since we are studying signs of irreversibility, we are looking at a bodhisattva in post-

equipoise to see what special behaviour they demonstrate in terms of their physical and 

verbal activities.  

We begin this sentence by defining the subject, a bodhisattva at a particular stage, the post-

equipoise of the eighth ground.  

That bodhisattva ‘understands the profundity with respect to production’. Such a 

bodhisattva has a realisation of profound production: 

‘because he is a bodhisattva abiding in subsequent clear realization’. In other words, the 

bodhisattva is abiding on the path of meditation 

That bodhisattva has understood a number of things. First, that bodhisattva understands that 

‘enlightenment is not produced by individual former and latter instants of the 

generated mind [of enlightenment]’.  

He understands that single individual moments of bodhicitta are not going to produce 

enlightenment.  Also, ‘many such instants accumulated simultaneously’- even the sudden 

collection of all those instances-will not produce enlightenment. 

‘although enlightenment is also not produced without depending on that’.  

Enlightenment will be produced through cultivating familiarity on those previously generated 

moments of bodhicitta that have to depend on each other in a sense that previous and later 

moments rely upon each other.  

‘unsurpassable enlightenment, the highly superior purpose to be realized and attained, 

will be produced through cultivating that generated mind [of enlightenment]’. 

The way enlightenment will be produced at the end is through cultivating this familiarity or 

meditation, seeing how previous and later moments of bodhicitta mutually depend upon each 

other.  We say that this actually produces later moments that are highly superior to those of 

the previous moments. The ‘highly superior purpose’ is a reference to that increase of 

potency.  
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For each point, the Tibetan says the same subject ‘the bodhisattva abiding in post-

equipoise of the eighth ground’. This bodhisattva: 

‘(2) understands the profundity with respect to cessation because he is a bodhisattva 

abiding in subsequent clear realization who has understood that “all functioning things 

are already ceasing due to just merely arising from their continuum, whereby there is 

no cessation again, and [since] there is no entity ultimately, whereby there is no 

cessation ultimately; however, there is cessation conventionally’. 

This point is talking about profound cessation. This bodhisattva realises that ‘all functioning 

things are already ceasing due to just merely arising’. 

Here it is talking about momentary cessation. This is why we have this particular form of the 

present continuous: 

They are ‘ceasing’. They are degenerating moment by moment continuously, since from the 

very moment that they were established, they were established with that nature of cessation 

or deterioration.  

It is part of their nature to continuously cease; to continuously degenerate without needing a 

new cause or a new reason for ceasing.  Merely by the fact that they arise, they have to cease.  

‘whereby there is no cessation again’ means they don’t need a new cessation. 

Since ‘there is no entity ultimately, whereby there is no cessation ultimately; however, 

there is cessation conventionally’.  

This last phrase gives the reason we talk about profound cessation. To understand that, the 

bodhisattva must have a realisation of emptiness.  

To be able to reconcile between the two levels of truth and say that ultimately it does not 

exist- however conventionally it does exist, requires the realisation of emptiness. 

The same thing applies to the previous point, which is profound production. For the 

bodhisattva to be able to say, ultimately, there is no establishment of enlightenment by 

relying on previous moments of bodhicitta, however, conventionally enlightenment will be 

attained by developing familiarity just with those previous moments of bodhicitta. That is the 

profound point. To be able to say that, they must have the realisation of emptiness.  

Similarly here with cessation. To be able to say: ‘ultimately there is no cessation, however 

conventionally there is cessation’, they must have that realisation and that makes it profound.  

We have profound production and profound cessation. We say that these two refer to 

compounded phenomena. The third point relates to uncompounded phenomena- the profound 

thusness.  

Take the same subject, ‘the bodhisattva abiding in the post equipoise of the eighth 

ground’. This bodhisattva: 

‘(3) understands the profundity with respect to thusness because he is a bodhisattva 

abiding in subsequent clear realization who has understood that “although one acts to 

familiarize with thusness by wisdom on all occasions of the paths, out of compassion one 

does not actualize thusness for one’s purpose”’ 

Again, we are dealing with a bodhisattva abiding in post equipoise on the eighth ground who 

has this profound realisation of thusness.  
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At any time of the path, they cultivate the wisdom that realises thusness. On every occasion 

on the path, they become familiar with thusness. However, their realisation of thusness is 

never done for their own sake. It is always done for the sake of others. This is due to their 

strong compassion. What is profound here, is not so much that they familiarise themselves 

with thusness, but the way that this realisation is happening. It is out of compassion, always 

for the sake of others.  

The fourth and fifth points refer to object and subject. They are listed as profound objects of 

knowledge, and knowledge.  

Take the same subject, ‘the bodhisattva abiding in post equipoise of the eighth ground’. 

This bodhisattva: 

(4) understands the profundity with respect to objects of knowledge because he is a 

bodhisattva abiding in subsequent clear realization who has understood that “although 

there is no practice of generosity and so forth with respect to the nature of thusness of 

all phenomena, one acts to subsequently accomplish the six types of perfections, 

generosity and so forth, conventionally”’. 

The example here is the practice of ‘generosity and so forth’, the practices of the six 

perfections.   

This expression ‘with respect to the nature of thusness of all phenomena’ means 

‘ultimately’.  

Ultimately, ‘there is no practice of generosity and so forth’. However, subsequently they 

act to ‘accomplish the six types of perfections, generosity and so forth’. 

Generosity and these other practices are objects of practice or objects of knowledge.  

Ultimately, there are no such objects of practice, however conventionally they engage in the 

practice of generosity and so forth. 

Next is profound knowledge: 

Take the same subject, ‘the bodhisattva abiding in post equipoise of the eighth ground’. 

This bodhisattva: 

‘(5) understands the profundity with respect to knowledge because he is a bodhisattva 

abiding in subsequent clear realization who has understood that “due to the entity of 

thusness in which all phenomena are free from all elaborations, that very non-

conceptual exalted wisdom not seeing elaborations sees suchness”’. 

The reason comes at the beginning of the sentence in quotation marks: 

‘due to the entity of thusness in which all phenomena are free from all elaborations’ is 

the reason.  

That is the cause for: ‘that very non-conceptual exalted wisdom not seeing elaborations 

sees suchness’. 

This bodhisattva: ‘understands the profundity with respect to knowledge’.   

Here we are talking about the subject, knowledge.  

‘because he is a bodhisattva abiding in subsequent clear realization who has 

understood’ something. What they have understood is: 
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‘due to the entity of thusness in which all phenomena are free from all elaborations’. 

This phrase explains the ultimate mode of abidance of all phenomena. It refers to the nature 

of emptiness of all phenomena.  

Due to having the nature of emptiness, completely ‘free from all elaborations’. 

There are two major types of elaboration:  

1.  Elaboration of conventionality, and  

2. Elaboration of true grasping. 

Due to having understood that ultimate mode of abidance of all phenomena: 

‘that very non-conceptual exalted wisdom not seeing elaborations’. 

This refers to non-conceptual arya equipoise. This non-conceptual arya equipoise does not 

see elaboration and in that way, it ‘sees suchness’. Here knowledge is very clearly posited as 

arya equipoise. 

This corresponds very closely to the quotation from the sutra: ‘Not seeing is seeing’. 

Here ‘that very non-conceptual exalted wisdom not seeing elaborations sees suchness”’. 

By not seeing elaborations, it sees suchness. This refers to the arya equipoise that has the 

direct realisation of emptiness. It only sees that. It does not see anything else.  

The subject we are examining is a bodhisattva on the path of meditation who is in post 

equipoise. We are saying that bodhisattva has realisation in respect to the profound 

knowledge, which is arya equipoise. There is a problem if your subject is in post equipoise 

and the reason and sign you use to prove is something which is defined as being in equipoise. 

It doesn’t sit well.   

When we first introduced this point we discussed that profound knowledge can be explained 

on two levels. We say that ultimately it does not appear to exist. One way to explain this is to 

say it refers to arya equipoise. In arya equipoise all types of elaboration have been pacified, 

so nothing will appear to them. This is why we use this quotation:   

‘Not seeing is seeing’. That is one way to explain it.  

It can also be explained as the wisdom realising emptiness arisen from hearing, from 

reflection or from meditation. This is not arya equipoise. There are certain things that do not 

appear, do not arise to that type of wisdom, since it is investigating whether it is established 

in a particular way or not. It is not established in that way, so it is saying, I didn’t find it; or it 

doesn’t exist in this way.  

Always keep in mind it is not just arya equipoise. Many texts explain it as the three types of 

wisdoms as well. We re-examine that sentence. The second line indicates it is that subject 

matter that has understood this, that and the other. When they were in the state of non-

conceptual knowledge, they realised that. Now they are in post equipoise with that 

realisation.  You have to keep in consideration what they have understood. Previously, when 

they were in equipoise, in that non-conceptual mode of wisdom, they understood that. Now 

we are examining what they are doing in post equipoise.  

The second line says ‘who has understood that’ and so forth. They understood that, when 

they were in equipoise. Now they are in post equipoise and all sorts of elaborations are once 
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again appearing to them: conventionality; true existence and so forth are back in full force. 

However, previously, when they were abiding in that equipoise they had that realisation.  

Take the same subject, ‘the bodhisattva abiding in post equipoise of the eighth ground’ 

on the path of meditation. This bodhisattva: 

‘(6) understands the profundity with respect to practice because he is a bodhisattva 

abiding in subsequent clear realization who has understood that “abiding in reality is a 

state without practice in signs with respect to all phenomena, but that itself is practice 

in generosity and so forth conventionally’. 

This is profound practice.  

The subject we are examining is a bodhisattva on the path of meditation who is in post 

equipoise.  

That bodhisattva has a realisation of profundity with respect to practice. How do they 

practise?  

This bodhisattva is abiding in the ‘practice in signs with respect to all phenomena but that 

itself is practice in generosity and so forth conventionally’. 

The first part of the sentence explains that they engage in the practice, but they do not engage 

ultimately. They engage in the practice of the six perfections and so forth, conventionally.  

Take the same subject, ‘the bodhisattva abiding in the subsequent attainment of the 

eighth ground’. This bodhisattva:  

‘(7) understands the profundity with respect to objects of non-duality, because he is a 

bodhisattva abiding in subsequent clear realization who has understood that by 

realizing practice to be non-dual entity, through the discrimination of signs and non-

signs, all of the path will be accomplished “although the object of accomplishment and 

what acts to accomplish are non-dual ”’. 

 ‘signs and non-signs’. Those signs can be taken to be the signs of elaboration in terms of 

conventional appearances or true existence, or we can take the word elaboration to refer to 

the discrimination itself.  

There are two ways to understand this. It is either the discrimination of elaboration, or the 

discrimination of signs, which is elaboration.  

They understand the non-duality of the practice, in terms of elaboration- whichever way you 

apply the elaboration.  

This point states there is no duality in terms of what is to be accomplished and the agent who 

accomplishes that. Through that, they will accomplish every stage of the path.  

Here we are talking about lack of duality, non-duality. This state only exists during equipoise. 

As soon you come out of that equipoise, in post equipoise, you experience the appearance of 

conventionality.  

This is the same explanation as we had for the fifth point, knowledge. They had this reality of 

non-duality, while they were in equipoise. Now that they are in post equipoise, they are 

effected by that realisation.   

Take the same subject, ‘the bodhisattva abiding in post equipoise of the eighth ground’. 

This bodhisattva: 
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(8) understands the profundity with respect to skill in means because he is a bodhisattva 

abiding in subsequent clear realization who has understood that “conventionally the 

accumulations of merit and exalted wisdom will be fully completed, but there will be no 

attainment of its result, buddhahood ultimately.” 

The subject is a bodhisattva on the path of meditation who is in post equipoise. That 

bodhisattva: 

‘understands the profundity with respect to skill in means because he is a bodhisattva 

abiding in subsequent clear realization’. 

 ‘subsequent [clear] realisation’ is another term for the path of meditation. Therefore, we 

definitely know that it is a bodhisattva on the path of meditation. 

They have understood that conventionally there is such a things as completing, amassing the 

two types of accumulations. However, the result of this completion of accumulation, that is 

buddhahood, will not be ultimately established. This completes the eight profound points that 

are the eight signs of irreversibility on the path of meditation.  

 ‘2A1B-2B2B-3. Summary of the two—the signs and those who have the signs’ 

‘the signs’ are the signs of irreversibility. 

‘those who have the signs’ are those bodhisattvas in post equipoise.  

‘[Haribhadra’s Clear Meaning] says:  

[That] explained the assembly of irreversible learners together with characteristics.’  

 ‘Assembly’ here indicates that we have more than one type. We have bodhisattvas on the 

path of preparation; bodhisattvas on the path of seeing; and bodhisattvas on the path of 

meditation.  

All these together are irreversible bodhisattvas, though they are still learners and these are 

their characteristics. 

 ‘TOPIC 9: EXPLANATION OF THE PREPARATION OF THE EQUALITY OF 

CYCLIC EXISTENCE AND PEACE’ 

The preceding two outlines: 

‘2A1B-2A. The time for cultivating the special preparation 

2A1B-2B. The person who cultivates the special preparation- the signs’ are covered in 

Topic 7: Explaining compatibility with Mahayana separation.  

Here we are on the third outline, the stages of the path: 

‘2A1B-2C. The stages of the path of cultivation by the person who has generated the 

special preparations in his continuum  

The following three outlines give the causes that will establish each one the three bodies of 

the buddha.  

The definition of special preparation is the practice influenced by special method and wisdom 

acting as the cause to establish its own result. Here we have three different types of result, so 

we have three different types of preparation.  
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‘2A1B-2C1. Explaining the cause acting to attain the supported buddhahood’.  

Here Buddhahood refers to the wisdom Dharma body of the buddha. We want to see what is 

the cause that will support the development of the Dharma body of a buddha. The cause for 

that is to meditate on the equality of samsara and nirvana.  

This special preparation is influenced by wisdom that has seen the equality of samsara and 

nirvana. That will become the cause to establish the Dharma body of the buddha.  Those 

things relate to bodhisattvas on the three pure grounds: the eighth, ninth and tenth bodhisattva 

grounds. 

We are describing this special preparation that is the cause that will establish the wisdom 

body of the buddha. It is a particular type of activity in post equipoise influenced by the 

wisdom that occurred previously, in equipoise. That wisdom has realised the emptiness or 

lack of true existence of samsara and nirvana by understanding the equality of these two. 

Influenced by that realisation of the lack of true existence of samsara and nirvana, there are 

particular practices that are developed in post equipoise that become the cause for 

establishing the Dharma body of the buddha.  

‘2A1B-2C2. Explaining the cause acting to purify the supporting land’ 

This is the pure land or the pure field. Here we look at the cause that will support the 

establishment of the enjoyment body of the buddha.  The cause is the preparation of the pure 

field.  

This is the special preparation upon which one has attained full power of the prayers one is 

doing for establishing a future pure land.  

 ‘2A1B-2C3. Explaining the cause enacting welfare in that buddha land’. 

‘enacting welfare’ is acting for the benefit of other sentient beings. This is talking about 

establishing the emanation bodies of the buddha. The cause for establishing that is skilful 

means for the benefit of others.  

The special preparation is engaging in enlightened activities, having completely pacified 

effort- that is- effortlessly.  

We will see those definitions as we come to each of those sections. It is good to keep in mind 

the general theme in those definitions.   

 ‘2A1B-2C1. Explaining the cause acting to attain the supported buddhahood  

2A1B-2C1A. How it is taught in the sutras  

2A1B-2C1B. How the treatises comment upon it  

 

2A1B-2C1A. How it is taught in the sutras  

Following the teaching that one ripens sentient beings by abiding in the three doors of 

complete liberation with respect to profound skill in means’.  

 ‘profound skill in means’ is the last profundity, the eighth in the list. Previously, we 

explained that bodhisattvas understand that although ultimately there is no such thing as 

completing the accumulations of method and wisdom, conventionally there is such 
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completion and that completion will bring about enlightenment conventionally, although that 

enlightenment is not established ultimately as a result of the completed accumulation 

Having presented that meaning ‘profound skill in means’, the text continues on with other 

teachings. It discusses how one ripens sentient beings, ‘by abiding in the three doors of 

complete liberation’.   

‘by abiding in the three doors of complete liberation’ means by cultivating the 

concentration of the three doors of liberation: examining how the nature of entities  lack true 

existence; how the causes lack true existence and how the results lack true existence. This is 

the introduction to the next subject, after ‘skill in means’.   

The ‘sutra says:’ 

What follows is a conversation between Shariputra and Subhuti. Shariputra begins by asking 

a question to Subhuti.  

‘Then, Venerable Shariputra said to Venerable Subhuti, “Venerable Subhuti, if a great 

bodhisattva engages in absorption in the three absorptions of emptiness [the lack of true 

existence of nature], signlessness [the lack of true existence of the causes], and wishlessness 

[the lack of true existence of results] in a dream’. 

The question relates to the bodhisattva who in a dream, dreams they are engaging in this 

practice of the three doors of liberation. The question is what is the increase of the 

perfection of wisdom?”  

If the bodhisattva does that in a dream, does that increase their wisdom? This is the question. 

The response from Subhuti: 

‘Venerable Subhuti said, “Venerable Shariputra, if it increases due to meditation in 

daytime’,  

During the daytime, you are awake and you can engage the concentration of the three doors 

of liberation. If your practice of the perfection of wisdom increases, if it develops, if do it 

when you are awake, then: 

‘it also increases due to meditation in a dream’. 

One could make the case that the one that occurs during sleep will be even more potent, since 

during sleep awareness is more subtle, so whatever you do at that time is more powerful. So 

maybe it increases more!  

The last phrase of this quote gives the result: 

“will become manifestly enlightened in unsurpassable complete enlightenment.” 

It indicates that everything mentioned earlier in the sentence, describes the causes. If you 

practice in that way, your practice of the perfection of wisdom will increases. As a result of 

that, you will attain ‘unsurpassable complete enlightenment.’ 

 ‘2A1B-2C1B. How the treatises comment upon it  

2A1B-2C1B-1. Making a connection 

2A1B-2C1B-2. Root text 

2A1B-2C1B-3. Commentary 
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2A1B-2C1B-1. Making a connection 

QUALM: When [Maitreya] explained in the presentation of the corpus [in his 

Ornament of Clear Realization] “The assembly of irreversible learners;/ Equality of 

cyclic existence and peace,” (stanzas 1.13d-1.14a)’ 

In these two lines, we have the sequence of those subjects. First, we have ‘The assembly of 

irreversible learners’. 

This is talking about the signs of irreversibility of bodhisattvas who are still learners. 

The next line is dealing with the next subject: ’Equality of cyclic existence and peace’.  

In brief, this shows the connection; how we go from one subject to the next.  

 ‘When [Maitreya] explained 

‘what is the reason for explaining the preparation of the equality of cyclic existence and 

peace after the signs of irreversibility? 

RESPONSE: There is a reason for doing so; it is because it is for the sake of making 

known that the bodhisattvas who have attained the signs of irreversibility must make 

effort in meditation on the equality of cyclic existence and peace in order to attain 

buddhahood.’ 

The response gives the reason: we need to understand that for bodhisattvas to attain the 

ultimate result, buddhahood, they must do a particular practice. That practice is the 

preparation of meditating ‘on the equality of cyclic existence and peace’. ‘cyclic existence’ 

refers to samsara and ‘peace’ refers to nirvana. 

They must make an effort in meditating on this. The effort must be made, in order to 

understand the lack of true existence of samsara and nirvana - that they are empty of true 

existence.  

 ‘In order to make the above connection, [Haribhadra’s Clear Meaning] says:  

Because those who have attained the qualities of the assembly of learners 

make effort in order to attain buddhahood 

the cause of attaining buddhahood: the equality of samsara and nirvana.’ 

The ‘learners’ here are bodhisattvas. It refers to the learner sangha, ‘the assembly’ of the 

sangha. They are bodhisattvas. It is an ‘assembly’ of them, because it includes those on path 

of preparation, those on the path of seeing and those on the path of meditation.  

They ‘have attained ‘the qualities’, the signs of irreversibility. 

All those bodhisattvas who have attained the signs of irreversibility ‘make effort in order to 

attain buddhahood’. Not just to attain buddhahood; but to attain buddhahood quickly.  

There must be something that will cause them to attain that buddhahood quickly. That is 

making effort in those three preparations:  

1. the preparation that will become the cause for the Dharma body 

2. the preparation of purifying the pure field, for the enjoyment body  

3. the preparation of skilful methods for the emanation body.   
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In this particular context, the first one we will look at is the first preparation: meditating on 

‘the equality of samsara and nirvana.’ 

Those bodhisattvas must understand that what will allow them to reach enlightenment 

quickly is to make effort in that particular preparation: meditating on ‘the equality of 

samsara and nirvana.’ This is why it is taught in this order. 

When it says they must make effort to realise ‘the equality of samsara and nirvana’, the 

realisation they must have is that these two lack true existence.  

 ‘2A1B-2C1B-2. Root text 

In order to explain the meaning of the sutra passage, [Maitreya’s Ornament of Clear 

Realization] (stanza 4.60ab) says:  

Because phenomena are like dreams,  

Not conceptualizing cyclic existence and peace.’ 

 

‘Because phenomena are like dreams’.  

This is what bodhisattvas at this level have to realise. They have to realise that all 

‘phenomena are like dreams’. 

When they realise that they will: 

‘Not [be] conceptualizing cyclic existence and peace.’ 

Here ‘cyclic existence’ is the object of abandonment and ‘peace’, or nirvana is the object to 

practice, to actualise or to embrace.   

They see all ‘phenomena are like dreams’ and they do not conceptualise one as being 

ultimately the object to be abandoned and the other as being the ultimate object to be 

attained.  

‘Not conceptualizing’ means not taking them ultimately to have these roles. This is what the 

bodhisattvas have to realise.  

To present the whole reasoning: 

Take the bodhisattvas abiding on the eight ground. They do not conceptualise samsara and 

nirvana as being truly existent, since they have the realisation of their lack of true existence. 

Therefore, in post equipoise they destroy manifest grasping at true existence. The reason they 

realise that is because they have realised that all ‘phenomena are like dreams’. 

The last two lines of this verse is rejecting arguments. It gives an answer to the dispute, on 

page 248, halfway down the page: 

‘Rejecting arguments’ has a dispute and response. 

In the dispute there are four different views disputed.  

‘In order to indicate the four arguments of (1) non-existence of action, (2) results 

following as being ultimate, (3) contradiction with the system, and (4) actions and so 

forth following as existing in dreams’. 
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The response to that argument is given in the sutra: 

 

[Maitreya’s Ornament of Clear Realization] (stanza 4.60c) says:  

 

The response to arguments such as “Karma does not exist” 

Next we have: 

‘Commentary 

In order to explain this by means of the meaning of those very words, [Haribhadra’s 

Clear Meaning] says:  

 

Samsara and the completely pure… 
 

Two paragraphs below this [page 248] there is the full quotation: 

 [Haribhadra’s Clear Meaning] says:  

 

Because of samsara and the completely pure—the discordant and 

antidotes—being realized as merely like dreams, properties that are mere 

appearing images, not conceptualizing samsara and nirvana as different, 

therefore equality. 
 

‘samsara and the completely pure’ means samsara and the completely pure [nirvana]. 

‘The discordant’ state is samsara.  

The ‘antidotes’ refers to nirvana, ‘the completely pure’. 

‘Being realized as merely like dreams, properties that are mere appearing images’. 

This describes how those bodhisattvas from the eighth ground meditate on those things. They 

meditate, seeing the lack of true of existence. For them, they are just appearances, like 

appearing images, like reflections, like a dream. These analogies indicate that they don’t truly 

exist. They are ‘merely like dreams’. They don’t truly exist.  

The second line from the quotation from Haribhadra’s Clear Meaning says: 

They realise samsara and nirvana as being:  

‘merely like dreams, properties that are mere appearing images’. 

Something that conventionally appears is like an image reflected in a mirror or like a dream. 

They do not truly exist. By having that type of realisation, they destroy the opportunity for 

manifest true grasping to be established. As a result of that, they do not conceptualise 

samsara and nirvana as different.  

‘not conceptualizing samsara and nirvana as different, therefore equality.’ 
 

In general, samsara and nirvana are quite different. However here they do not see them as 

truly established objects of abandonment and [truly established] objects of practice. They see 

them as empty of being established as different, as two different, completely opposing sides, 
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one to be practised and one to be abandoned. That type of realisation is the preparation of 

equality. It sees their equality as lacking true existence. Therefore they are not different.  

Je Kuntang makes this distinction. He says: 

“When we talk about samsara and nirvana, you can look at it from the point of view of the 

object and talk about equality from the point of view of the object. However here we are 

talking about equality from the point of view of the subject.” 

Equality from the point of view of the object is that samsara and nirvana as objects do not 

truly exist. Both are equal in lacking true existence. From the point of view of the object, 

since they both lack true existence, they are equal.  

However, what is important for us is what is happening from the point of view of subject, the 

mind of the practitioner, that bodhisattva. It is not just whether the objects are equal 

ultimately, but whether the bodhisattva will see one of them as being ultimately the object of 

abandonment, samsara, and the other one as being ultimately the object of attainment, 

nirvana.  The equality that is important for us is from the point of view of the subject, that the 

bodhisattva will not conceptualise either of those two as being the object of abandonment or 

as being the object of practice. That is their equality.  

 

WE WILL STOP HERE 


